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Pusan has been called the lover of his sister (the morn-
ing) (VI. f55. 4, 5), the lord of night (VI. 55. 5) and, again,
the husband of the heaven and earth which remain together
(X. 17. 6).

Pusan has been endowed with several functions. First,
he is regarded as the lord or guardian of roads (VI. 49. 8;
VI. 53. 1) He is implored to remove all sorts of danger from
the path (I. 42. 1-3), to protect one in his path (VI. 54. 9),
to allow an auspicious path (X. 59. 7) and so forth. Secondly,
he is connected with rains and storms. He is invoked for
rain (X. 08. 1). He is said to be the bestower of rain (X. 20.
3), to help Indra in the pouring down of rain (VI. 57.-4),
and to milk the heaven with Indra and Mitravaruna (III 57.
2). He has been mentioned as a friend of Indra in one place
(VI. 56, 2) and as a brother in another hymn (VI. 55. 5).
He has been prayed not to uproot the trees, thus indicating
his relation to storms (VI. 48. 17). It is perhaps in connection
with his rain-giving function that Pusan has been called
* deliverer' (VIII. 4. 15, 16) and son of deliverance (VI. 55. 1).
Thirdly, he is called the protector of cattle (VI. 54 5, 6, 10 ;
VI. 58. 2 ; etc.) and perhaps of beasts in general (VI. 53, 9).
Fourthly, we have distinct reference to his connection with
cultivation. He is invoked to preside over the furrow pro-
duced by tilling the ground in a hymn dealing with cultivation
(IV. 57). We can easily realize the importance of his second
and third functions in relation with the fourth. Fifthly, he has
been invoked for his gift of beautiful maidens (IX. 67. 10-12).
We also get the mention of Pusan as undertaking the
ceremony of varana in the marriage of the twin-gods As wins
with Surya (X. 85. 14). In another hymn (V. 184. 3) we are
informed that he swiftly carries Surya with the help of the
Aswins. Pusan brings the six seasons (?) repeatedly with
Indu (I. 23. 15).

I shall now try to identify Pusan and find out his physi-
cal basis.

Following Yaska, who calls him an Aditya (Nirukta VII. 9),
all Oriental Scholars (as Goldstucker, Roth, and Bothlingk,
Wilson, Langlois, Max Miiller, Macdonell, etc.) identify Pusan
with the sun. Max Muller regards him as the sun as viewed
by shepherds. Macdonell finds in him the sun manifested
chiefly as a pastoral deity.

Although this idea has come down from Yaska and is uni-
versally accepted by Orientalists, I do not agree with them
and hold a different view altogether.

There is great difficulty in regarding Pusan as the solar-
deity from the fact that he is called a messenger of the sun
and he appears in the heaven at night. Hence he cannot be
our sun and must be something else.

We find that Pasan, among his various attributes, has